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ing-  out  a  concentration  of  the  preacher's  teaching 
from  the  pulpit  of  the  New  West  End  Synagogue 
during  the  whole  period  of  his  ministry  there. 
This  New  Year's  sermon  is  a  criticism  of  "  Ortho- 
doxy "  in  the  usual  acceptation  and  common  meaning 
of  the  term ;  that  is  to  say,  it  is  a  criticism  of 
the  attitude  of  mind  which  unquestioningly  accepts 
a  formulated  creed  as  the  basis  of  religious  practice, 
both  creed  and  practice  being  accepted  entirely,  as 
received  from  an  external  human  authority  whatever 
sanction  that  authority  may  claim  On  the  other 
hand,  it  is  a  plea  for  faith  in  the  Election  of  Israel 
as  a  basis  of  Jewish  Religious  Observance — that 
faith  which  seeks  God's  voice  rather  in  the  purpose 
than  in  the  origin  of  His  commandments.  I  hope 
to  deliver  the  sermon  on  "Religious  Observances " on 
Sabbath  m  '5  Nov.  5th 

JOSEPH  HOCHMAN. 
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"Orthodoxy  and  Religious  Observance." 


This  sermon  is  the  third  of  a  series  of  four 
sermons,  the  first  of  which  was  published  in  the 
"Jewish  Chronicle"  on  the  23rd  Sept.,  under  the 
heading  "Orthodoxy  and  the  Knowledge  of  God." 
The  second  on  "The  Knowledge  of  God"  was 
delivered  on  Oct.  ist,  when  the  announcement  was 
made  that  the  third  sermon  on  "Orthodoxy  and 
Religious  Observance "  would  be  preached  on  New 
Year  and  that  the  fourth  of  the  series  would  treat 
of  "  Religious  Observances."  It  is  obvious  that 
the  terms  "  orthodoxy  "  and  "  observance  "  were  not 
used  indiscriminately,  even  could  any  authority  be 
found  for  the  identification.  The  sermon  is  noth- 
ing but  a  concentration  of  the  preacher's  teaching 
from  the  pulpit  of  the  New  West  End  Synagogue 
during  the  whole  period  of  his  ministry  there. 
This  New  Year's  sermon  is  a  criticism  of  "  Ortho- 
doxy "  in  the  usual  acceptation  and  common  meaning 
of  the  term ;  that  is  to  say,  it  is  a  criticism  of 
the  attitude  of  mind  which  unquestioningly  accepts 
a  formulated  creed  as  the  basis  of  religious  practice, 
both  creed  and  practice  being  accepted  entirely,  as 
received  from  an  external  human  authority^  whatever 
sanction  that  authority  may  claim.  On  the  other 
hand,  it  is  a  plea  for  faith  in  the  Election  of  Israel 
as  a  basis  of  Jewish  Religious  Observance — that 
faith  which  seeks  God's  voice  rather  in  the  purpose 
than  in  the  origin  of  His  commandments.  I  hope 
to  deliver  the  sermon  on  "  Religious  Observances  "  on 
Sabbath  m  '2  Nov.  5th 
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2096415 


"Orthodoxy  and  Religious  Observance." 


"  Thus  saith  the  Lord.  Stand  ye  in  the  ways, 
and  see  and  ask  for  the  old  paths  where 
is  the  good  way,  and  walk  therein  and  ye 
shall  find  rest  for  your  souls" — -Jer.  6.  16. 

Few  of  us  will  doubt  that  the  good  way  is  the 
middle  way  that  lies  between  extremes ;  but  a  leader 
of  men  can  find  no  less  thankful  task  than  the 
endeavour  to  lead  men  on  that  middle  .way.  He  who 
makes  that  task  his  own,  bares  himself  to  fire  from 
both  extremes,  to  misunderstanding  and  mis- 
representation. It  is,  however,  the  task  to  which,  be 
the  consequences  what  they  may,  I  feel  in  duty 
bound  to  set  myself  now,  and  I  ask  you  to  bear  with 
me  for  what  is,  I  feel  sure,  our  common  hope. 

"  Ask  for  the  old  paths  where  is  the  good 
way."  Take  your  bearings  anew.  That  was  in  effect 
the  advice  the  prophet  gave  when  the  advance  of  the 
armies  of  Babylon  threatened  the  Temple,  the  State 
and  the  national  existence  of  the  Jewish  people. 

"We  must  take  our  bearings  anew  "  is  what  was 
recently  said  to  me  by  one  of  the  religiously  most 
observant  members  of  this  congregation.  Well  then 
let  us  try  to  do  it. 

"  Find  rest  for  your  souls."  Who  that  loves  the 
name  of  Jew  can  feel  at  ease  to-day  ?  In  the  days  of 
the  prophet,  our  people  feared  that  their  religious 
individuality  would  cease  with  their  national 


existence.  That  fear  was  falsified  and  their  religious 
individuality  was  strong  enough  to  save  their 
national  unity  even  in  dispersion. 

Hitherto  the  differences  of  creed  between  Jew 
and  Gentile  were  so  crudely  obvious  that,  whatever 
else  might  happen,  the  consciousness  of  religious 
individuality  was  strong  in  the  Jew,  and  mission  or 
no  mission,  our  fathers  felt  themselves  distinctly  a 
people  apart.  Now  we  Jews  are  entering  yet  another 
altogether  new  period  of  our  history.  Not  only  are 
we  Jews  in  large  numbers  denying  our  nationalit)' 
— and  that  is  only  one  consequence  of  a  feeling  of 
growing  intellectual._kinsliip  with  our  neighbours — 
but  the  differences  of  creed  between  Jew  and  Gentile 
are  becoming  less  and  less  significant.  They  must 
be  closely  studied  to  be  at  all  clearly  realised.  We 
are  consequently  losing  consciousness  of  religious 
individuality.  Some  of  us  seek  a  remedy  in 
emphasising  "  the  mission  of  Israel."  But  does  that 
"  mission  "  really  guarantee  our  religious  individual- 
ity ?  Is  not  the  God  of  the  Jew  winning  ever  wider 
recognition?  Are  there  not  others  than  Jews  who 
are  filled  with  that  consciousness  of  our  "  mission  "  to 
bring  near  the  day  when  God  shall  be  One  and  His 
Name  One  ?  So  indeed  there  have  been  Jews  who 
have  publicly  advocated  the  merging  of  the  Jew.  /VK 

'•  Our  task  is  done,  why  sfebuld  we  continue  to 
suffer  ? "  was  a  question  propounded  in  the  Hebrew 
press  of  our  day.  Why  ?  Because,  that  we  still 
suffer,  is  sufficient  proof  that  our  task  is  not  done. 
Why  should  we  still  maintain  our  religious  nation- 
ality ?  Because  thus  we  Jews  still  remain  the  only 
nation  that  does  not  persist  by  threatening  others,  by 
weighing  down  the  members  of  its  people  with  the 
burden  of  armaments.  Because  we  have  yet  to  teach 
the  nations  to  do  the  same.  Because  we  have  yet  to 
strive  for  the  day  when  nation  will  no  more  lift  up 


sword  against  nation. 
pride  in  the  name  of  Jew.  Not  my  kosher  food,  not 
my]  Sabbath  rest,  not  my  Day  of  Atonement,  not  my 
I  belief  in  the  Unity  of  God,  not  our  observances,  that 
shut  us  oif  from  the  world  nor  our  creed  that  would 
iiialie  the  World  one  with  us,  but  that  belief  that  we 
are  still  God's  chosen  prophetic  people,  delivering  as 
a  people  His  prophetic  message  to  the  world.  I 
doubt  if  any  here  to-day  would  advocate  the  dis- 
appearance  of  the  Jew,  even  if  that  could  be  effected. 
Some  think  it  can.  Some  are  not  sorry  to  think  it  is 
being  effected.  They  are  cowards  at  heart  I  do 
believe.  But  the  bravest  of  us  cannot  disregard  the 
numbers  of  Jews  who  fall  away  from  us,  and  the 
causes  of  their  desertion.  One  cause,  as  we  have 
noted,  is  the  weakening  consciousness  of  religious 
individuality.  It  has  its  rise  in  a  sense  of  growing 
intellectual  kinship  with  our  neighbours  Its  conse- 
quences are  the  denial  of  Jewish  nationality,  the 
assimilation  in  thought  and  life,  the  consequent 
intermarriage  that  works  disintegration  in  our  midst 
Another  cause,  one  which  is  perhaps  itself  the  cause 
of  that  very  weakening  of  the  consciousness  of 
religious  individuality,  is  the  weakening  of  faith,  that 
is  the  inevitable  accompaniment  of  that  change  in  the 
ba_ses_of  jjux4aith  with  which  we  are  now  so  obviously 
face  to  face.  And  herein  is  our  problem  of  problems, 
which,  unless  we  face  it  frankly,  will  drive  us  from 
one  hypocrisy  on  to  another,  step  by  step,  down  from 
the  prophetic  heights  which  through  centuries  of 
suffering  we  have  made  our  owrn,  until  we  drive  our 
hearts  from  our  minds  and  turn  our  minds  from  God's 
light,  until  instead  of  being  the  banner-bearers  of 
God,  we  help  to  spread  the  pall  that  hides  Him  from 
men's  visions,  until  with  a  mockery  of  religion  we  sink 
into  a  graceless  atheism  of  heajl.  Go  down  to  our 
East  End  now  and  see  the  process  at  work.  Yet  ask 


the  average  Jew  to-day  what  holds  the  Jewish  people 
together  and  he  will  answer  Orthodoxy. 

Now,  granted  even,  that  the  orthodox  Jews  are 
on  the  old  paths  wherein  is  rest  for  the  soul.  But  is 
that  rest  justifiable  in  the  sight  of  God  which  is  won 
by  meeting  the  indifferent  with  indifference,  by  self- 
satisfied  carelessness,  regardless  of  the  glaring  fact 
that  the  very  orthodoxy  which  is  the  source  of  the 
confidence  is  scorned  by  the  rising  generation  of  Jews 
even  in  those  centres  of  Jewish  population  which 
were  hitherto  the  strongholds  of  orthodoxy  ?  They 
must  be  blind  indeed  to  the  danger  that  threatens 
Judaism  who  ignore  that  in  Russia  to-day  open 
apostasy  is  so  frequent  that  it  has  ceased  to  cause 
comment,  and  the  Rabbis  there  know  themselves  so 
powerless  with  it,  that  in  the  recent  Rabbinical 
Conference  at  St.  Petersburg,  this  pressing  problem 
of  the  numbers  of  Jews  who  desert  to  the  Church  was 
not  considered ;  that  even  for  the  3roung  Jews  of 
Palestine,  religion  loses  its  hold;  that  the  Jewish 
emigrants  from  Eastern  Europe  bring  a  godless 
element  with  them  to  the  West.  L<ook  nearer  home 
and  see  how  intermarriage  grows  apace.  I  grant  you 
that  orthodoxy,  and  especially  orthodoxy  in  religious 
observances,  keeps  strong  the  consciousness  of 
religious  individuality  in  the  orthodox.  But  can 
orthodoxy  survive  that  consciousness  ?  And  where 
that  consciousness  of  religious  individuality  is  gone 
can  orthodoxy  bring  it  back  ? 

Let  us  face  the  problem  as  it  affects  ourselves. 
Some  of  you  are  still  quite  orthodox.  That  is  to  say, 
you  still  believe  that  the  Bible  is  literally  and  verbally 
the  word  of  God  ;  that  it  is  equally  valid  in  every 
part ;  that  its  commandments  are,  all  of  them,  binding 
for  all  time ;  that  even  those  which  by  force  of 
circumstances  are  suspended,  will  one  day  be  restored 
at  the  advent  of  the  personal  Messiah.  For  you 


Judaism  is  a  system  of  laws  and  duties  clearly  defined 
and  authoritatively  binding  on  every  Jew.  You  need 
the  lawyer  to  interpret  the  laws.  You  do  not  need  the 
preacher.  You  listen  to  him  with  condescension  if 
not  with  positive  impatience.  You  are  perhaps 
more  observant  of  religious  ceremonial  than  I  am, 
though  I  am  not  aware  that  any  member  of  this 
congregation  scrupulously  obeys  all  the  details  of  the 
law.  In  matters  of  religious  observance  however, 
you  are  not  of  those  who  would  look  to  me  for 
guidance.  I  would  not  want  you  to.  But  let  us  be 
frank,  and  frankly  you  must  admit  that  you  are  very 
few.  The  great  majority  in  this  congregation  do  not 
agree  with  you.  They  are  less  observant  by  far  than 
I  am  and  the  Bible  is  not  for  them  and  me  what  it  is 
for  you.  However  much  the  conservative  tendencies 
in  modern  Bible  criticism  and  the  corroborations  of 
Archaeological  science  may  strengthen  faith  in  the 
student,  the  Bible  cannot  be  what  Jewish  orthodoxy 
would  make  it.  Now  is  it  not  obvious  that  unless  we  find 
our  consciousness  of  religious  individuality  somehow, 
apart  from  the  formulation  of  creed  of  an  individual 
authority  in  the  past,  i.e.,  apart  from  the  orthodoxy  which 
we  will  not,  because  we  cannot,  make  our  own,  is  it  not 
true  that  unless  we  find  that  consciousness  elsewhere, 
we  or  our  children  or  our  children's  children  must 
be  lost  to  Judaism  and  with  them  the  forces  that 
make  for  the  victory  of  Jewish  ideals  in  life  ? 

It  was  true  in  Jeremiah's  day  that  the  danger 
was  not  where  the  people  thought  it,  nor  safety 
where  they  sought  it.  It  is  as  true  in  ours.  Their 
temple  might  fall,  the  prophet  told  them ;  their 
land  would  be  conquered,  their  blood-sacrifices  no 
longer  be  offered,  yet  they  would  endure.  That  is 
equally  true  of  what  takes  the  place  of  these  in  our 
day.  Consider  this  a  moment.  If  anyone  of  you 
were  to  lose  your  home,  your  wealth,  to-morrow,  you 
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would  still  be  you.  Life  would  be  different  for  you, 
harder  perhaps.  It  might  call  forth  strength  or 
weakness  which  yotyr  external  security  had  hidden. 
If  you  would  seem  changed  to  yourself  or  others,  that 
would  only  mean  you  knew  yourself  or  were  known 
imperfectly.  Fundamentally  you  are  your  person- 
ality, your  temperament  plus  your  character.  Your 
character  may  change  perhaps,  but  your  temperament 
controls  your  personality,  and  you  remain  you  in  all 
changing  circumstances.  Now  that  is  what  Jeremiah 
taught  as  true  of  the  whole  Jewish  people,  and  what 
he  had  in  mind  when  he  said  "find  rest  for  your 
souls."  The  people  saw  only  that  the  State,  the 
nation,  was  threatened.  For  Jeremiah,  the  individual 
was  the  nation  quite  as  much  as  the  nation  was  an 
individual.  So  when  the  people  thought  their  danger 
national  and  political,  he  simply  bade  them  each  and 
everyone  "find  rest  for  your  souls."  The  word  we 
render  rest  should  rather,  be  restfulness.  It  means 
not  quiet,  passive  stillness,  but  rather  activity,  steadily 
continuous,  firmly  centred,  without  haste  or  rest,  the 
well-directed  and  well-controlled  activity  of  fully- 
conscious  personality.  Find  that,  find  your  very  own 
true  self,  my  people,  and  you  will  be  you  though 
hearth  and  home  be  lost  to  you.  He  was  confident, 
and  he  would  give  his  people  the  confidence  too,  that 
there  lived  in  Israel  a  spirit  of  such  enduring  worth, 
that  by  virtue  thereof  alone,  Israel  cannot  but  endure. 
So  he  bade  them  "  ask  for  the  old  paths  where  is 
the  good  way  and  walk  therein,  and  ye  shall  find 
rest  for  your  souls." 

Centuries  later  when  the  restored  Judean  state 
fell  finally  before  the  arms  of  Rome  and  national 
extinction  again  seemed  imminent,  R.  Jochanon  b. 
Zakkai  saved  Israel  by  deepening  its  pride  in  the 
consciousness  of  the  power  of  that  spirit.  Then  too 
the  people  were  divided  into  parties  as  they  were  in 


Jeremiah's  day  and  as  the}-  are  in  ours,  and  the  new 
Christian  sects  increased  the  danger.  The  Rabbi  like 
Jeremiah  of  old  bade  his  disciples  go  forth  and  find 
the  good  way.  Each  brought  back  an  answer.  He 
approved  of  the  one  who  declared  that  the  greatest 
need  is  a  good  heart.  Personality,  that  is  the  greatest 
force  in  the  world,  and  the  nation  that  has  as  its  basis 
some  common  trait  in  the  personality  of  its  members, 
so  that  the  individual  is  the  nation  and  the  nation  an 
individual,  that  nation  is  raised  above  the  chances 
of  changing  fortunes.  Is  such  a  nation  possible ;  a 
nation  independent  of  material  bonds  ?  When 
orthodoxy  seeks  security  in  religious  ceremonies  and 
observances  alone  it  answers,  No  !  For  are  not  these 
too,  material  bonds  even  though  they  are  not  so  physi- 
cal a  bond  as  is  a  common  land  ?  They  are  physical 
even  though  maintained  not  by  natural  forces,  but 
only  by  an  abstract  public  opinion.  Was  it  not  the 
confidence  in  these  that  the  prophet  denounced  when 
he  declared  in  God's  name  "  Your  burnt  offerings  are 
not  acceptable,  nor  your  sacrifices  pleasing  unto  me." 
and  when,  standing  in  the  Temple,  he  said  unto  his 
people  :  "  Trust  ye  not  in  lying  words,  saying,  The 
Temple  of  the  Lord,  the  Temple  of  the  Lord,  the 
Temple  of  the  Lord,  are  these."  That  was  a  denun- 
ciation of  the  orthodoxy  of  the  people  of  his  day,  so 
they  threatened  him  with  death.  They  sought 
security  in  their  orthodoxy.  He  bade  them  find  it  in 
their  personality.  He  asked  of  them  steadfastness, 
restfulness,  firmness  in  themselves.  They  wanted  the 
stillness  and  quiet  and  confidence  around  them  that 
Isaiah  had  promised.*  Of  course  in  so  far  as  orthodoxy 


*The  "  Orthodoxy"  of  Jeremiah's  Day  quoted  the  authority 
of  Isaiah  to  declare  that  the  presence  of  the  Temple  in 
Jerusalem  guaranteed  the  security  of  Zion  while  the  sacrifices 
were  dulv  offered. 
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is  the  expression  of  personality,  it  is  good  and  its  rest 
is  good  for  the  orthodox  person.  But  what  of  the 
great  majority?  And  let  us  not  deceive  ourselves. 
It  is  undoubtedly  stillness,  quiet,  confidence,  consola- 
tion that  men  always  tend  to  seek  of  God.  And  woe 
betide  the  man  who  dares  to  disturb  that  rest  in  those 
who  have  found  it.  Jeremiah  disturbed  it.  So  they 
imprisoned  him  ;  they  persecuted  him  ;  they  tortured 
him.  And  as  if  the  prophet  who  stood  almost  alone 
in  his  day  had  not  suffered  enough  in  his  life-time, 
his  words  are  twisted  and  tortured  by  numberless 
preachers  now  who  in  his  name  plead  for  the  rest  that 
he  denounced  and  in  comfortable  conformity  with  the 
opinion  of  their  hearers,  plead  for  that  identification 
of  religion,  with  orthodoxy  in  religion  and  observance, 
which  was  the  abomination  of  his  soul.  What  irony 
there  is  in  this  reward.  The  words  of  the  prophet 
who  sought  to  destroy  the  confidence  of  his  people 
in  the  orthodoxy  of  their  day  are  now  made  the 
means  whereby  men  seek  to  secure  the  rest  he 
denounced  by  confidence  in  the  orthodoxy  of  our  day. 
Find  rest  for  your  souls.  Ah,  yes  !  But  he  must  be 
of  earnest  soul  who  feels  the  need  of  rest  for  the  soul. 
Did  Jeremiah  find  rest  for  his  soul,  rest  as  his  hearers 
would  have  it,  and  as  so  many  of  us  would  have  it  to- 
day whether  in  othodoxy,  or  in  indifference,  or  in 
liberalism,  or  in  any  formulated  doctrine,  or  in  any 
organised  opinion  ?  Did  he  find  that  rest  ?  He,  the 
prophet  who  pleaded  with  God  and  cried  to  Him  : 
"  Thou  hast  filled  me  with  indignation.  Why  is  my 
pain  perpetual  and  my  wound  incurable  which 
refuseth  to  be  healed  ?  Wilt  thou  indeed  be  unto  me 
as  a  deceitful  brook  ?  "  Would  he  not  say  to  many 
of  us  at  ease  in  our  Zion  whether  it  be  a  Zion  of 
indifference  or  of  orthodoxy,  and  who  claim  to  have 
found  rest  for  our  souls,  that  our  rest  is  torpor,  sleep, 
and  that  our  people  are  in  danger  indeed,  if  our  con- 


II 

fidence  is  in  ought  but  our  personality?  If  this  is  for 
us  a  day  of  judgment  before  God,  let  us  not  deceive 
ourselves,  but  answer  frankly.  Is  the  basis  of  the 
orthodoxy  of  our  day  so  much  better  so  much  sounder 
that  we  should  feel  justified  by  confidence  therein  ? 
Is  the  rest  we  seek  therein,  not  the  rest  that  he 
denounced?  In  Jeremiah's  day  the  orthodoxy  that 
he  denounced  was  the  belief  that  the  Jewish  people 
was  under  God's  protection  so  long  as  the  require- 
ments of  the  national  religious  worship  were  fulfilled. 
And  they  were  fulfilled  scrupulously.  Yet  the  danger 
that  threatened  was  not  averted  thereby. 

Will  our  orthodoxy  prove  more  powerful  ?  Will 
it  avert  the  danger  that  threatens  us  ?  Would  he 
acquiesce  in  our  orthodoxy  more  readily  ?  It  is  true 
that  blood  sacrifices  are  no  more,  but  does  not  official 
orthodoxy  regard  our  present  worship  as  a  temporary 
substitution  for  them  ?  Are  not  many  of  our  orthodox 
observances  bound  up  with  the  ideas  that  were 
associated  with  them  ?  And  is  it  not,  in  any  case, 
equally  true  of  the  orthodox}'  of  our  day,  that  it 
regards  the  disintegration  that  threatens  the  Judaism 
of  our  day  as  avertable  only  by  a  rigorous  fulfilment 
of  the  requirements  of  our  national  religious  forms 
and  ceremonies  ?  And  do  not  orthodox  preachers 
generally  preach  as  if  religion's  task  were  to  promote 
a  self-satisfaction  and  self-righteousness  and  secure 
the  rest  of  soul  which  indifference  to  religion  can 
equally  secure  ?  No,  orthodoxy  has  no  place  in  the 
religion  of  the  modern  world,  but  personality.  And 
we  have  all  along  been  proclaiming  against  our  perse- 
cutors, that  orthodoxy  has  no  place  in  religion  at  all. 
A  Jew  cannot  be  Jewish  and  orthodox. 

Let  us  not  now  be  false  to  ourselves.  And  we 
are  in  danger  of  deceiving  ourselves  if  we  disregard 
the  possibility  that  were  the  prophet  speaking  in  our 
day  lie  would  declare  to  us  too,  in  God's  name,  "Your 
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prayers  are  not  acceptable  nor  your  observances 
pleasing  unto  me."  Of  the  Trust  in  the  Temple  in 
his  own  day  he  declared,  "  Behold  you  trust  in  lying 
words  that  cannot  profit."  We  have  many  of  us  let 
the  Law  take  the  place  of  the  Temple,  and  made  of  it 
a  thing  as  fixed  and  immovable  and  external  to  our- 
selves as  any  Temple  can  be.  For  doing  that  very 
thing,  Eliezer  Hyrcanus,  the  disciple  of  Jochannan 
ben  Zacchai,  and  brother-in-law  of  Gamaliel  II.,  was 
excommunicated  by  his  brother-in-law.  If  the  Law 
of  God  is  for  us  a  thing  we  obey  only  because  we  are 
commanded  to  obey,  can  we  claim  that  the  denuncia- 
tion of  the  prophet,  who  looked  forward  to  the  new 
covenant  when  the  law  of  God  would  be  written  in 
men's  hearts ;  can  we  claim,  I  say,  that  the  prophet, 
who  would  know  the  law  internal,  would  not  denounce 
our  reverence  for  the  law  as  a  thing  external  to  our- 
selves, even  in  the  words  in  which  he  denounced 
reverence  for  the  Temple  ?  Nay,  indeed,  it  is  as  true 
in  our  day  as  it  was  in  Jeremiah's  day,  that  the 
survival  of  the  Jew  is  independent  of  our  orthodox)', 
and  with  the  Jew  the  survival  of  Judaism  is  secure. 

God  Himself  wills  our  survival  even  despite 
ourselves,  and  for  His  own  ends,  not  for  ours.  "If 
these  ordinances  (of  nature)  depart  from  before  me, 
saith  the  Lord,  then  shall  Israel  also  cease  from  being 
a  nation  before  me  for  ever."  There  is  the  bed-rock  of 
faith  on  which  the  true  Jewish  consciousness  of 
religious  individuality  is  based.  Take  hold  of  that,  my 
friends  of  the  overwhelming  majority.  Take  firm 
hold  on  the  faith  that  though  the  earth  be  full  of  the 
knowledge  of  God,  as  the  waters  cover  the  sea,  the 
knowledge  of  God  which  the  Jew  possesses,  rooted  as 
it  is  in  the  ages  and  enriched  as  it  is  with  their 
changing  experiences,  will  yet  be  so  much  more  full 
that  his  must  the  teacher's  task  remain  until  the  end 
of  time.  And  with  that  faith  let  us  "stand  in  the 
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ways  and  see."  Let  us  stand  in  the  ways  as  the 
prophet  bade  us  do.  Not  in  the  ways  of  orthodox}-. 
Not  in  the  ways  of  Israel  alone.  He  does  not  say  that. 
"Stand  in  the  ways"  wherever  you  be,  whatever  they 
are  and  see,  reason,  judge;  and  of  those  we  meet  in  the 
ways  let  us  "ask  for  the  old  paths  where  is  the  good 
way,"  which  being  in  the  way  of  the  good  end  have 
endured  "and  walk  therein,  and  ye  shall  find  rest  for 
your  souls".  Not  the  rest  that  comes  from  the 
consciousness  that  you  are  secure,  which  indeed  the 
orthodox  may  share  with  the  indifferent.  Not  the 
rest  which  meeting  the  indifferent  with  indifference 
is  undisturbed  by  the  young  that  stra)r,  and  regardless 
of  the  weakening  that  Judaism  suffers  are  content  to 
cry  "The  Temple  of  the  Lord  (or  "The  Law  of  the 
Lord)  are  these,"  and  see  not  that  the  Lord  rejects 
these  before  their  eyes  while  they  suffer  the  children 
of  the  people  of  the  Lord  to  perish.  No,  not  the  rest 
which  lulls  the  soul  to  sleep  with  the  consciousness  of 
duty  done,  when,  being  done  to  oneself  alone,  it  is 
barely  half  done.  But  that  restfulness  that  comes 
from  the  consciousness  that  Israel  is  secure  and  with 
heart  and  mind  according  well  does  not  lull  the  soul 
to  sleep,  but  rouses  it  to  strive  for  God's  righteousness, 
nay  rather  to  let  God's  righteousness  strive  through 
it,  for  righteousness  in  the  world;  and  which  with  true 
liberalism  can  declare  "Fear  not,  enlarge  the  place  of 
thy  tent  and  let  them  stretch  forth  the  curtains  of 
thine  habitation."  Let  them,  and  do  not  let  your 
orthodoxy  with  its  crusted  self  above  the  true  self  so 
restrain  them  that  they  who  are  not  orthodox  find 
themselves  cramped  and  crushed  out  of  the  house  of 
Israel.  "Spare  not.  Lengthen  thy  cords  and 
strengthen  the  stakes."  Ah,  yes.  Let  these  be 
strong  and  there  will  be  no  fear  of  liberally  stretching 
the  cords.  Let  our  faith  be  firm  and  our  observances 
will  find  their  true  place  in  our  lives.  Believe  this  to 
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be  the  word  of  God  "Only  you  have  I  known  of  all 
the  families  of  the  earth,  therefore  will  I  visit  upon 
you  all  your  iniquities."  There  is  the  whole  philoso- 
phy of  Jewish  history,  of  our  conquering  weakness. 
Who  that  believes  this,  will  desert  his  people  or  found 
a  home  with  one  who  cannot  fully  live  that  faith  with 
him  or  her  ?  Help  to  conserve  the  members  of  God's 
people.  Help  them  to  endure  as  of  God's  people  and 
who  can  doubt  but  that  you  will  serve  God,  that  you 
will  .help  His  purpose  better  so  than  by  the  orthodox)- 
the  sole  concern  of  which  is  to  preserve  their  traditions  ? 
The  traditions  persist  with  their  bearers,  their  people. 
The  people  do  not  persist  by  their  traditions  alone. 
That  is  why  an  irreligious  nationalist  Jew  is  worth 
more  to  the  world,  to  my  mind,  than  an  orthodox 
anti-nationalist  Jew. 

Our  people  scattered  over  the  earth  is  united  by 
its  traditions.  That  union  it  is  for  us  to  preserve. 
We  want  to  be  not  orthodox  because  the  basis  of  ortho- 
doxy is  impossible  for  us.  And  not  one  of  you  members 
of  this  New  West  End  Synagogue  would  be  judged 
orthodox  by  the  standards  of  those  Jews  who,  volun- 
tarily or  compulsorily  shut  off  from  modern  culture, 
still  find  that  basis  possible.  All  I  ask  is  be  frank  ;  for 
frankness  is  the  soul  of  freedom  and  they  who  deceive 
themselves  are  choking  their  souls.  Be  honest,  as 
honest  in  your  religion  as  you  are  in  your  business 
and  in  your  public  life.  Be  honest,  as  honest  in  the 
traditions  and  observances  that  you  make  your  own 
as  in  those  you  reject.  Give  up  none  that  can  be  for 
you  preachers  and  teachers  when  you  sit  in  your  house 
or  walk  by  the  way.  "  Be  ye  unto  me  a  kingdom  of 
priests  and  a  holy  nation."  "  Be  ye  holy  for  I  the 
Lord  your  God  am  holy."  In  our  union  as  a  scattered 
people  what  have  we  in  common  as  a  people  among 
the  people  in  whose  midst  we  live?  Nothing!  What 
we  have  in  common  as  a  people,  is  ours.  L,et  us  keep 
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that  and  let  it  keep  us.  Let  us  find  restfulness  for 
our  souls  in  the  confidence  that  God  maintains  that 
union,  that  through  our  lives  may  be  the  passage  of 
His  will  into  the  world  henceforth  as  heretofore.  We 
need,  not  orthodoxy  but  conservatism  not  uniformity 
but  unity ;  for  the  manifestations  of  God's  unity  are 
not  in  uniformity  but  in  infinity.  The  traditions 
which  may  have  changed  for  us  in  meaning  will 
remain,  and  we  shall  remain  loyal  to  them  so  long  as 
we  can  give  them  meaning.  And  let  us  honestly  try 
to,  that  they  may  be  for  us  the  means  whereby  we 
may  find  the  old  paths  that  do  endure  because  they 
lead  to  good.  Against  purposeless,  self-righteous 
orthodoxy  in  national  religious  observance  Jeremiah 
pleaded  in  his  day,  and  our  greatest  need  to  day  is 
the  good,  sound,  frank  and  honest  heart,  with  personal 
religion  in  matters  of  observance,  and  national  religion 
in  matters  of  faith.  Faith  in  the  Divine  purpose  of 
Israel's  union.  Faith  in  Israel's  divinely  appointed 
task  and  personal  enthusiasm  in  the  observances  that 
bring  home  the  joy  that  lies  in  the  history  of  the  ful- 
filment of  that  task.  Observance,  not  because  God 
commanded — that  would  only  too  easily  relieve  many 
of  you  of  the  incentive  to  sacrifice — but  rather  because 
God  fulfilled.  Let  the  faith  be  true  and  the  obser- 
vances honest  too.  The  good  way  is  in  the  good  heart. 
You  friends  of  the  overwhelming  majority,  when 
3^ou  stand  in  the  ways  and  see  and  reason  and  judge, 
forget  not  the  ways  of  your  people's  story.  When 
you  ask  for  the  old  paths  forget  not  to  ask  the  Jew. 
The  paths,  the  observances  which  you  know  can  be 
your  preachers,  do  you  be  honest  too,  and  walk  in 
them.  So  shall  you  find  the  restfulness  of  your  souls. 
The  good  heart  is  the  good  way.  It  says,  Thou  shalt 
love  the  Lord  with  all  thy  heart,  and  his  command- 
ments shall  be  upon  thy  heart.  We  stand  before  the 
world  as  a  nation,  before  God  as  man. 
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